Preface. When the fate of Europe has been determined not by the negotiations of its cabinets but by the 
battles of its armies, the question of the validity of the existing order and the right of the coming one has 
always arisen in the course of its history. Hardly similar to the present struggle of the European West 
against the European Center, however, the search for the meaning of war has been connected with the 
interpretation of the present. Before the Western states of Europe disturbed the peace and chose arms as 
a means of decision, the knowledge of the deep ideological conflict of the epoch was already dawning 
over the European continent. Not only the German people, but all the peoples of Europe and many of 
the world had become aware that with the resurgence of the European center there would be changes in 
the existing political and spiritual forces, which in their new appearance were reminiscent of the past of 
the German imperial idea and the German imperial rule. The idea of the emergence of a new great 
empire on the basis of the traditional territory, people and culture gave all peoples, friend and foe, a 
foreboding of the consequences of the collapse of that political system which had succeeded for 300 
years in keeping the center of Europe in a state of impotence and which had attempted to erase the 
events of a millennium from the Western European consciousness. From the content of the declarations 
of war of the Western European states and the centuries-long uniformity of their battle slogans, the 
European peoples have recognized the inevitability of what is happening; the course of the present war 
so far has made them feel the violence of those forces which for centuries had been freely pent up in the 
center of Europe. When in the months of March 1938 and 1939 the flags of the new Germany fluttered 
over the old German cities of the East Mark and Bohemia, when the standard of the Fiihrer stood on the 
venerable imperial castles of Vienna and Prague, Germany knew, Europe knew: the Reich was at stake. 
When the statesmen in London and Paris preferred war to peace in September 1939, England and 
France knew, and Europe again knew: it was about the West. The question of the meaning of time can 
therefore only be answered by the conflict which has been hanging over Europe for centuries and which 
in the course of its history has increasingly divided it into two contradictory camps. The historical span 
of the course of this confrontation, the force of the struggle and the changing heights of the present 
position are testimony to the profound antagonism of these polar forces of European history. To make 
an outline of this intellectual confrontation, therefore, presupposes Europe as the framework and the 
history of the Occident as the background. Whether idea of the empire or thought of the West, 
whether power of the empire or violence of the West, herein lie the formative forces of the oldest 
continent on earth. I. Idea of order and succession of rule. The idea of empire is the idea of order and 
rule over people. Historically inherited from antiquity, the imperial idea of the Hellenic world, typified 
in Alexander, and the spatial idea of the Roman world, realized in the Orbis Romanus, created the 
content of a power of domination as it has since become valid for history in the imperial idea. For Rome, 
domination means to be appointed as the head of the Orbis Romanus for the order of the world, and 
from this idea the content of imperial consciousness and will to rule has been derived ever since. The 
claim of Rome to equate its rule with peace and world order has now received a historical after-effect in 
that it forms the political form of origin of the imperial thought par excellence. Beyond Byzantium, 
which connected the sacral idea of God's kingdom with the secular idea of rule, beyond the short-lived 
imperial structures of the migration of peoples, this idea of an order and rule over the known world is 
transferred to the young Frankish state, which, as a Germanic supremacy, forms the bridge of the 
outgoing Roman world consciousness to the incipient Germanic Western consciousness. There are three 
elementary forces that determine this process: the consciousness of the succession of power itself, the 
Christian concept of the divine state and the emerging political forces of the young Germanic people. 
With the succession of the Frankish supremacy, however, the historical transformation of the imperial 
idea into the idea of empire took place at the same time. For with the establishment of the Frankish state 
not only the total consciousness of dominion is transferred, the Germanic element of leadership is 


secured, but also the space is delimited which, under the name of Europe, allows occidental history to 
run its course. Even if the idea of Rome and the idea of the state of God are still constituent elements in 
the Carolingian-Franconian succession, the moving and supporting element is the political power of the 
Germanic peoples. It was not a "historical miracle" that brought about this process of shifting political 
power from the Mediterranean to the north of France, the Rhine area and Central Europe, but the 
emerging state-building creative power of Germanic tribes. This political creative power of 
Germanicism leads the unification will of the tribes into the empire. On this basis, it shapes the 
transferred idea of rule in a European-occidental way. In this way, however, the Germanic formation of 
the empire is determined from the core to the foundation, shaping and leadership of historical Europe. II 
Empire and Occident. For the medieval Germanic empire and the shaping of the Occident, two events 
remained of decisive importance in the post-Franconian period: 1. the German continuity of the East- 
Franconian kingship; 2. the transfer of the idea of the rule of the empire to the East-Franconian and not 
West-Franconian part of the Carolingian empire since Henry I. and above all Otto I. These events were 
of decisive importance for the Germanic empire. and above all Otto I. In these processes not only the 
question of the future European rule of the Empire of the Germans was decided, but also the relapse of 
the West Frankish part into a far-reaching historical insignificance. On this basis the classical age of the 
world empire of the Germans is based, which at the same time carries the emergence and shaping of the 
Occident in itself. The idea of the empire, the idea of world domination and the idea of the Occident 
are bound as a trinity of forms in the future in the unity of the figure of the emperor. In Henry I, Otto I 
and Frederick II, the medieval idea of the emperor gains its beginning, expansion and completion in a 
form that cannot be interpreted solely in terms of the empire, but has a European impact. After the 
division of the empire and the final disintegration of the Carolingian system under Conrad I, the Saxon 
emperor Henry I laid the ethnological foundation for the further building of the empire. The securing 
of the western border, including Lorraine, as well as the reclamation of space in the course of a 
purposeful colonization of the East, stand out as statesmanlike achievements beyond the scope of a 
German imperial policy and outline the lines of a distant Europe. The years of his reign were marked by 
two major events. On the one hand, the aforementioned further development of the formation of the 
empire and with it the task of organizing Europe finally fell to the eastern part of the Frankish empire, 
namely Germany; on the other hand, the idea and rule of Europe were directed by his eastern policy to 
paths that have remained valid to the present day. Building on the life work of Henry I, his son Otto 
continues an imperial policy that strives towards the classical image of the first empire of the Germans. 
The resumption of the idea of Rome as a symbol of occidental rule and of the unity of the faith of the 
cultural world conditions not only the increase of the imperial power in the German heartland, but also 
the increasing sovereignty towards the peripheral states of Europe in the West and East. On the basis of 
the German living space, the further popular consolidation of the borders, his system of rule is the 
expression of an all-embracing leadership authority in the area of the Occident. In the succession of the 
Ottonian emperors, the establishment of an empire is carried out through two centuries, which 
transcends the habitational borders of the medieval empire. The imperial sword extends beyond the 
borders of its own sphere of power and the Occident. With the turn to North Africa, the Balkans and 
the Mediterranean area par excellence, the classical imperial policy experiences the turn to imperialism. 
The Roman consciousness of being im- perium sine fine, empire without borders, is repeated in the 
figure of Frederick II. As a German phenomenon, he is the culmination and conclusion of the Middle 
Ages, the last powerful symbol of the will to shape the West, but no longer of an imperial policy 
exclusively in the German spirit. The power and greatness of the empire, its significance for the 
Occident, can be measured, even more than by the idea of the state and the politics of the empire, by the 
form of life, as they give their name to the epoch in the unity of culture and the unity of style. In the 


awakening of Romanesque art up to its Ottonian flowering, in the manner and custom of the 
supporting class of chivalry, in the unanimity of the contents of faith and life, the inner features of the 
imperial idea are revealed, which gives power and greatness to the outside, and ardor and style to the 
inside. 

The medieval empire lives in the diversity of its expressions. Carrier and embodiment of this empire is 
the figure of the emperor, as king of Germany, as emperor ruler of the Occident, Caesar Augustus, 
Imperator and 

Cosmokrator. "The Empire possesses supremacy over the other empires of the world. All king, the 
'reguli', are subject to the emperor" (E. Stengel). The content and essence of this empire are thus in its 
form of rule, its harmony in hegemony. If the figure of the emperor and the imperial system form the 
external ruling character of the empire, his style and his way of life form the cultural and internal 
features of the Occident. This medieval empire of the Germans, which founded the Occident and 
historical Europe by transferring the form of rule to the Germanic tribes and by taking the idea of 
empire into the center of Europe, proved to be the guarantor of peace and the stronghold of law in its 
rule over Europe. In the continuity of its ruling character, in the unity of its cultural achievement and 
the shaping of the Occident, it forms the historical example of the order of the European continent par 
excellence. III. Disintegration of the Empire and Rise of the West. The medieval empire, as it 
progressed toward the completion of its power and the formation of the Occident, already carried 
within itself the seeds of disintegration. From the universal claim of the church and the exclusive form 
of rule of the empire the rift grows steadily, which bursts the unity of the Occident. What the powerful 
policy of the great emperors was still able to overcome in terms of ambivalence, the interregnum 
triggered all the more quickly and unhealthily in terms of signs of decomposition. The beginning process 
of dissolution of the empire and the Middle Ages visibly shows a spiritual and political element. The 
spiritual element becomes clear in the church, which is affected by the breaking spiritual transformations 
to the same extent as the empire. The Thomistic social doctrine with its organic-individualistic-natural- 
legal as well as its patriarchal-absolutistic components forms the first beginnings of a development, 
which increasingly introduces the process of secularization and liberalization. This is the beginning of 
the shaking of the order of being of the medieval universalism and a development in the sense of 
religious individualism in general is initiated. These developments, however, pushed to the same extent 
for the dissolution of the universal unity of church and empire. This spiritual process of dissolution is 
paralleled by a political one, in that since the High Middle Ages the spiritual tendencies toward 
dissolution have been joined by an increasing hostility to the empire on the part of the peripheral states 
of Europe. This leads to the theses "away from the empire and the universal church" and "towards the 
nation-state and the national church". In the nation-state aspirations of France, Gallicanism becomes the 
program, while in England a similar process takes place, resulting in Anglicanism. Separationist 
aspirations, first represented in Gallicanism, prepare ecclesiastical particularism and bring about the 
dissolution of medieval universalism. Secularization of governance, led by France, thus increasingly 
undermines the authority of the pope in Europe. Secessionist efforts of state and ecclesiastical character 
are found together in the struggle against universalism and imperial unity. The accruing weakness of the 
empire since the High Middle Ages now accompanied the increasing political emancipation of the 
original peripheral states of Europe, France and England. While the center of the continent is heading 
for the future of a shapeless nation-state, the West is finding its way to the modern nation-state in space 
and people. In historical sequence, France's policy of expansion in the west of the empire advances step 
by step with the particularistic forces in the imperial federation and draws the future lines of its 
historical foreign policy. The empire itself, however, disunited and torn, no longer capable of a unified 
development of forces, rested above all in the person of the emperor, whose splendor and dignity 


radiated only to the extent that he was able to combine them with a great princely power. The 
disintegration of the empire and the rise of the West now run through European history with 
corresponding regularity. However, the external power relations are not the only valid standard for the 
historical assessment. Since the late Middle Ages do not only mean the dissolution, but also the 
foundation of a new attitude of mind of the future Europe, the German man in the Faustian spiritual 
struggle once again makes a decisive contribution to the turning point of time, which co-determines the 
face of the West from its origin. Luther's Reformation, the revolution of natural science and the art of 
the Diirer period are the starting point and impetus of the approaching centuries and testify, despite the 
loss of political substance, to the spiritual domination of Europe by Germanism. In a final historical 
struggle without equal, the center of Europe finally relinquished leadership of Europe to the West in 
1648. With the loss of power and the dominance of the empire, however, the spiritual development of 
the Occident also turned to the Western nation states. This correspondence of the development of 
Empire and West has its historical significance. For it shows that the rise of the West took place on the 
legacy of the Empire, that the Western European claim to power, from its beginning to its expansion, 
had to refer to the tradition of the Empire and of the Occident, and that, finally, the Atlantic expansion 
of the West was always forced to fall back on the blood and spiritual forces of the powerless center of 
Europe. The rise of the West is therefore inconceivable without the achievement of the Empire. The 
path of the European peripheral states to the uniformly closed form of the present West, however, runs 
along the three-hundred-year warp of the Occident. IV. Unification of the West. Just as the image of 
the disintegrating empire is characterized by the duality of political and spiritual development, so the 
history of the emerging nation-states is determined by the unity of both elements. Their unification is 
therefore to be determined by three phenomena: 1. by the national formation of the Western states, 2. 
by the originally similar formation of the spiritual attitude of liberalism, and 3. by the political starting 
point of the universal liberalization of the peoples in the revolution of 1789. The political preconditions 
of the Western unification are discovered by France, which becomes the model of the West in the 
territorial-state form of rule of the "ancien regime" between the 17th and 18th centuries. In the 
authority inwardly and the drive for power outwardly, a national missionary claim announces itself, 
which was only to receive a different sign through the French revo- lution as an imperialism of reason. 
On the basis of the "ancien regime" and with its unintentional intellectual cooperation, France further 
created the "citoyen", who entered the philosophical-political imagination of the West as a citizen of 
the world. By thus taking over the intellectual heritage of the "ancien regime", the French Revolution 
creates the basis for the liberalization of the world. While France's continental drive creates the 
European bastion of the West, England's move overseas establishes its Atlantic expansion. The historical 
contrast in the common will to expand becomes the basis of a further intellectual union after the 
colonial disempowerment of France. The independent contribution of England to this process, however, 
lies in the fact that in the course of its Atlantic expansion, the imaginary world of the colonial man is 
linked to the modernity of Western Europe. This means, however, that the epochal consciousness turns 
away from the reference to the empire as Occident. The political constitution of the West by France and 
England is now further extended by the constant assignment of the apostate parts of the empire. 
Switzerland as well as the two Netherlands incorporated themselves into the Western European 
dominion and participated in its intellectual formation. To the same extent that they left the former 
sphere of power of the empire, they came closer to the sphere of influence of France and England and 
became - endowed with a pseudo-nymous sovereignty - members of the West. While the development 
of the nation-state and the hegemony of France in Europe on the one hand and the Atlantic expansion 
of England on the other, which was developing with Western European continental support, proved to 
be the political preconditions for the unification of the West, the intellectual preconditions lay in the 


uniform formation of a way of life and attitude, liberalism, which was binding for the West. Modern 
liberalism, as it emerged in the intellectual development of the 17th and 18th centuries, especially in 
England and France, is based on the discovery and absolutization of the theoretically unattached 
individual. Liberalism therefore means the same thing in the political sphere as individualism does on the 
ethical and cultural level. Both belong to a similar process, the enlightenment of modern times. 
Although the ethical principle of individualism had not lost its tradition throughout the entire history of 
ideas up to the Middle Ages, the political principle of liberalism could only regain its validity 

could only regain validity with the described political reorganization, which had taken place from the 
disintegration of the universal empire to the development of the parti- cular territorial states. However, 
the dissolution of the sociological structure of the Middle Ages must also be included, which prepared 
the ground for political liberalism with the social reorganization from nobility to bourgeoisie, from 
agrarian economy to the early capitalism of the cities. The decisive factor for the development of 
Western liberalism 

is that its political predecessors were most visible where the process of dissolution from the medieval 
tradition of empire and church had already progressed furthest, namely in France and England and the 
politically and religiously apostate empire countries. In England, the first continuous and cohesive 
expression took place in close relation to political life, just as all the theoretical heralds of English 
liberalism were involved in political life in some way: England, first taking up the thoughts of the 
mainland, especially France, expands them into a great comprehensive system, and then hands them 
over to Europe as a closed doctrine, leaving the practical application and spread to France. Thomas 
Hobbes, who arrived at his theory of the state under the impressions of the English Revolution, became 
the most significant representative of contemporary liberalism. With the separation of the public 
political sphere into a private autonomous sphere and an official, non-binding sphere, he introduced the 
basic idea of liberal thinking par excellence. John Loche, under the impression of the struggles of the 
Restoration, started from other political premises and became the actual political founder of 
Constilutio- nalism through the principle of the division of powers he established. Through the two 
following schools of theoretical liberalism, the guiding ideas of unconditional tolerance, universal 
human morality as the highest value and humanity as the goal of history were secured for the Western 
European world of ideas from the basic ideas of theo- logical-philosophical deism, and also the principle 
of constitutionalist constitutional law was implemented. While po- litical antagonisms still separate the 
two great states of the West externally, the common tradition and further development of political 
liberalism already creates the intellectual prerequisites for the ideal unity of the West. In 18th-century 
France, all these questions were the basis of intellectual debate, but French liberalism reached its highest 
development only through contact with the English spirit. It is therefore a natural consequence that the 
classical representatives of French liberalism are the great interpreters and propagandists. Both Voltaire 
as a propagandist and concrete representative of the Enlightenment and Montesquieu as a teacher of 
political democracy trained themselves by studying the political reforms in England. Together with the 
revolutionary pathos of Rousseau, they are the spokesmen of the continental process of general 
liberalization. This process is to be grasped in its validity for the western unification once again from the 
natural law, which as a common spiritual basis and tradition founded the autonomy of the individual in 
the overall life. On this basis, the emergence of a state order can only be comprehended again by a 
voluntary contract of the single individuals, which they enter into in order to secure their own existence. 
From this interpretation of the state, as a servant and protector of the individuality developed in 
freedom, arises its advocacy of the ideas of humanity and tole- rance, i.e. the free-mindedness of the 
individuals demands its explicit recognition and enforcement in the entire sphere of political life. 
Closely connected with this is the rejection of every authoritarian and absolute form of rule, which is 


not compatible with man's fundamental rights to freedom; the liberal reservation in the sphere of the 
political is registered. Natural law entails a special conception of law: the natural right of the individual 
is founded on a rational natural law, which can be rationally grasped and logically complements its 
implementation. Through the atomization of society and the individualism of natural law, natural law 
then inevitably leads to universalism, which conditions the liberalistic conception of an indiscriminate 
humanity, independent of historical, racial and national facts. Natural law is thus also the root of the 
completely unhistorical thinking of liberalism, which manifests itself in the fact that instead of the 
concrete historical formations of states and peoples, one starts from the abstract construction of a 
general, history-less state of mankind; thus natural law becomes the basis of general human rights, which 
become political reality in the proclamation of the slogans liberty, equality, fraternity. The decisive 
phenomenon of these Western theories is thus not only their common intellectual basis and formulation, 
but also their concurrent implementation in politics. Whether the theses of English political liberalism 
arose from the struggle between Crown and Parliament, whether the English constitution was regarded 
as the first political expression of theocratic liberalism in Europe, whether the intellectual 
consummation of French liberalism was to be realized in the French Revolution, or whether the rights 
of man were proclaimed in America: the shaping of political liberalism in England, France, the two 
Netherlands and Switzerland was no longer a national concept, but a general and common one of 
Western Europe. For the intellectual unification of the liberal West, the historically concurrent Atlantic 
expansion of England and France now matured into decisive importance. For the inner development of 
North America it is decisive that its own colonizing epoch, i.e. the settlement as well as the development 
of its political consciousness, coincides histo- rically with the process of enlightenment and the political 
shaping of liberalism. Man and space in North America have two characteristics: the immigrant is the 
bearer of those new ideas for the sake of which he often had to leave his old homeland; on the other 
hand, he enters a space without history and tradition, which he tries to shape according to the model of 
his political and spiritual ideals. These ideas of political liberalism had, as said before, the following 
content: the theory of the general equality of men on the basis of the general human nature given by the 
natural law and the principle of freedom and the formation of the state by a social contract to end the 
struggle of all against all with the demand of securing the individual existence. The consequence of this 
thinking was the loss of any real tradition, ie. the lack of history. Therewith all theoretical facilities are 
given, which can be applied in a deserted, orderless and history-free space. Thus America - without 
ending up in the danger of a utopian harlequinade as a result of historical-political antagonisms - could 
in every respect become the experimental field of political liberalism. The first prerequisite for this was 
colonizational seclusion, similar to the idea underlying Thomas More's utopia. Thus, the ground 
without history desired by the theorists of the liberalist social doctrines was present, the untouchedness 
from violent external influences and the principle of the equal right of the individuals, connected with 
the will to freedom, thus an almost ideal-typical fulfillment of the prerequisites demanded by the theory 
of liberalism. It was on this ground that the first modern democracy was born, which was regarded by 
the whole of Western Europe as the democracy par excellence, as the expression of the intellectual 
achievements of liberal Europe. Here the human rights were proclaimed for the first time in 1776, here 
the theoretical overlay of the original state was presented, so to speak, in a historical-experimental way, 
the right to revolution and the process of the state treaty was carried out from the consent of all. Here a 
modern and pure form of the republic came into being and in a constitution the implementation of the 
concepts of freedom and equality into political reality. Even if the conditions of human, spatial and 
temporal existence were often at odds with the idea of liberalism, in the conception of Western Europe 
as well as of Americanism itself, the Declaration of Independence and the founding of the state were a 
fruit of Western liberalism. More historically and intellectually significant than the spillover of 


liberalism onto the new continent, however, is the nature of its further - one might say "insular" - 
development: America becomes a colony and a trans-shipment point for Western liberalism. The 
consequences of this relationship are evident in the entire form of life, in that the American cannot be 
brought into any relationship with intellectual tradition and genuine history, thus testifying to his 
immediate kinship with theoretical liberalism. The lack of tradition leads to a denial of history, a 
second trait of theoretical liberalism. Moreover, in the view of the American, the lack of history 
becomes an annex and an element of special possibility of progress. Without the supposed ballast of 
history and historical prejudices, the way to the highest development of civilization is open. The 
American therefore sees his state as a type of pure democracy, development as a manifest destiny. Such 
position, drawn from the overall constitution of Western European libertarianism, has entailed not only 
spiritual repercussions, but also political ones at an early stage. From the turn of the 18th to the 19th 
century, the still West-European continental interweaving and formation of intellectual unity builds an 
inner firmer bridge to the North American continent and subsequently includes it in the space of the 
West. The United States no longer felt involved in Western European events and its view of Europe 
only intellectually, but to a growing extent politically as one of the great democracies of the West. In 
conclusion, the French Revolution must be seen as the dominating and unifying event for the total 
Western liberalization of Europe and the world. The program and the theses, the model and the ways of 
realization, in short the form and the content 

of the West, are brought to global realization in it. As a result of 150 years of intellectual foundation of 
the West approaching its political union, two events are binding for it: the Declaration of the Rights of 
Man and of the Citizen of 1789 and the establishment of the democratic republic of 1792. In them the 
political consciousness of the liberal West is preserved up to the present, in the proclamations of 1789 
the liberal trait and in the foundation of the republic of 1792 the democratic one. In their theoretical 
character, they also shape a third trait that the previous political world had not yet known, namely the 
missionary one. The theory of the Enlightenment and of liberalism, once it had gained a political basis, 
now also claimed to be practically spread to the entire world, to be created as an idea as well as an 
existence for all peoples. The scheme of Western theory, built up together in 150 years, is to become the 
model of Europe after its realization in the French Revolution. The bearers of the French Revolution 
consider themselves as legitimate executors of a world mission. That the last sign of the counter- 
tradition, the German Empire, is brought to dissolution as a consequence of this Western European state 
of affairs, is more than a historical inevitability. It is like a symbolic act that the last obstacle to a final 
unification of the West is dissolved and that the conditions for the unrestricted rule of the West in 
Europe are created by the inclusion of large parts of the old Reich. V. Empire and Europe. The 19th 
century becomes the century of the West par excellence. With the complete destruction of the 
European center, there is room for all the intellectual and political expansionist forces of the West to 
flood Europe. The unity of the empire had given way to dynastic particularism, which carried the 
dualism of Prussia and Austria as a moving element. If Prussia was called upon to solve the German 
question in this conflict, this had its reason in the stronger domestic political concentration and in a self- 
developed state ethos, which was to suffice as a basis and power-political center to draw the other parts 
of Germany to itself. However, the substance of the Prussian-German idea of the state and the founding 
of the Reich had been overlaid by the forces of the liberal-democratic West, after the last spiritual 
uprising in the German Movement had failed to leave any impact on the forces shaping politics. The 
state-forming process was borne by the dominant bourgeois-liberal natio- nalism that dominated the 
entire intellectual-historical character of Bismarck's empire. Even if the chancellor gave the new state 
the foundation of Prussian power and the recognizable tradition of the imperial idea, neither of them 
was able to prevent the signs of intellectual overlapping and destruction by the Western liberal- 


democratic concept of the nation-state from becoming noticeable even under his chancellorship. What 
were still small flocks of decomposition under him became a process of decay under the government of 
Wilhelm II. Bismarck's independent approaches, from the basis of Prussian power and the tradition of 
the empire, had to give way increasingly to the advance of the modern liberal movement, a process 
which, seen as a whole, can be called westernization of the empire. This westernization is historically 
recognizable in detail in the advance of constitutional monarchism and party system, the federalism of 
the individual states, the small German imperialism weak on the people and the associated capitalist- 
linked economic imperialism. The path clearly led to the collapse of 1918. It is now one of the most 
epochal phenomena that in the process of the collapse of the German nation-state the spiritual forces for 
the new Reich's coming into being became the igniting fire. The Reich, still alive as the spiritual 
heritage of the Germans after 1806, had managed to preserve its continuity through the German 
Movement and the German opposition of Nietzsche, Lagarde and Chamberlain, and had come to the 
open outbreak of its historical consciousness in the World War. In the West, on the other hand, the 
suspicion that Germany was anti-rationalist, anti-liberal and anti-democratic had never disappeared. 
The political concentrations of the world war seemed to him an obvious confirmation of this. Thus, the 
world war meant for the Reich the awareness of its task, for the West the confirmation of its 
reservation; but both had in common the modern awareness of the intellectual fronts. In the duality of 
the total Westernization of the Weimar state and the newly emerging formative forces of national 
socialism lies the meaning of an intermediate period of the great preparation of the Reich. What was 
faith to the bearers of the new Weltanschauung in the struggle for power and for the breakthrough to 
the German nationhood became certainty to Europe and the world since January 1933: national 
socialism in all its postulates represents the antithesis to the West. The ideas of the new Reich, therefore, 
from the first internal upheavals on, are not only inner-German reorganization, but the building up of 
counterforces to the West. In the supporting principles of race and people, the new leadership authority, 
the state order and the imperial power, the counter-world to the leveling tendency of the conception of 
humanity, the parliamentary-democratic nihilism, the rule of the many and the inferior as well as the 
fragmentation and neutralization of the European center emerges. Thus also the political development, 
which is initiated by this, is a historical execution of these thoughts. The establishment of the internal 
and external sovereignty of the Old Reich is followed in rapid succession by the building of Greater 
Germany as a national empire of the Germans, which in turn entails the securing of the German living 
space and defines the outlines of the new Europe. The stages of this path are recorded in the withdrawal 
from the Geneva League, the annexation of the Ostmark and the Fiihrer's entry into Prague. The 
political events of this epoch, however, mean in the innermost - seen as a spiritual process - the 
complete reorientation of the German people to its history. On the basis of its racial-ethnic 
consciousness, it recognizes in the past of Germanic Germanness and the fate of its empire a historical 
inevitability, a "historical command" to its own nationalization. Beyond the condemnation of the 
medieval imperial policy by the national-state thinking of the 19th century and the misjudgment of the 
bond between empire and Christianity, the development of the history of the people rises to the 
development of the history of the state, and both work together in the growth of the empire. Through 
this, however, the idea of the empire gains new meaning and contemporary relevance. It is not only a 
historically bound power, but the permanent figure of the eternally renewing German people. From the 
world view of National Socialism as a counter-world to the spiritual manifestation of the West and the 
re-strengthening of the German imperial power on the basis of the Central European living space, the 
European significance of the German Revolution clearly emerges. Just as the events of 1789 marked a 
turning point in European history and at the same time the height of the Western spirit, the events of 
1933 were of a revolutionary nature for the historical future of Europe. The re-establishment of the 


world war fronts as a total alliance of the West against the Reich was not able to stop the reorganization 
of Europe, but in its power-political decisions only confirmed the historical execution of the German 
task. The European validity of the German Revolution was not diminished by this, but reached its 
highest potency. The forces inherent in it have just burst the German framework and taken the way into 
the European area. The repatriation of the parts of the people in the 

The return of the parts of the people who had splintered off from the empire in the eastern part of 
Europe, the violence of a second orderly migration of peoples, are the signs of a spiritual and political 
reorganization, the dynamic force of which is the race idea. What the West has not succeeded in doing 
in three centuries: to create from its own substance a form of life for the European peoples, a few years 
of empire-building and continental imperial politics have brought about. Just as the formative forces for 
the revival of the German people have sprung from the idea of race, the fruitfulness of this idea for the 
European whole is in the making. The idea of race and people is fatefully destined not for the dissolution 
but for the reconstruction of Europe. By overcoming the racial and spiritual decadence of Europe, 
which has broken out under Western hegemony, it is reawakening the healthy popular forces of the 
oldest continent. This new Europe, constituted by a common racial consciousness and with the will of 
historical tradition, is on the way to establish that spiritual continental unity which is necessary as the 
weight of world politics. The structure of Europe is returning to the form which the Occident of the 
Middle Ages left it as its historical heritage. On the basis of the great revolutionary movements of 
Europe, the central living spaces of Central Europe and the Mediterranean are growing together again 
and are helping the idea of Rome and Empire to a historical rebirth after a millennium through the 
political axis of the German and Italian peoples. In the natural alignment of all peoples around the line 
from north to south, the three centuries of western European flight have been brought to a conclusion 
and have created the future of the Occident as the overcoming of the spiritual and political West: The 
great order of Europe! 


